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My context 



Hodge Hill – demographics 

 



 





‘symbolic violence’ (Pierre Bourdieu 

‘territorial stigma’ (Loic Wacquant) 





Faith in the City and beyond 

 Faith in the City (1985) 

◦ Sociological analysis 

 Economic decline, physical decay, social 

disintegration 

 Structural causes of inequality 

 The CofE & class divides 

 Urban ministry today 

◦ ‘Call for action’ 

 Addressed to Church & State 

 Recommendations for reform 



Faith in the City and beyond 

 Faith in the City (1985) 

◦ Theological priorities 

 ‘remember the poor’ – but how? 

 social transformation as well as personal 

 ‘a “community” approach’ (secular...  and ecclesial) 

 ‘attend[ing] to the voices, the experience and the 

spiritual riches of the “poor” in its [the Church’s] 

midst’ 

 Liberation Theology: who does theology? how? in whose 

interests? 

 No ‘theology of the city’ – but ‘local theologies’ 



Faith in the City and beyond 

 Faith in the City (1985) 

◦ Theological priorities 

 ‘the teaching of Jesus makes many demands on us...’ 

(3.1) 

 ‘the incarnational or “embodied” character ... [of 

Christian concern for] the physical and social conditions 

under which people actually live’ (3.42) 

 ‘the “incarnational” side of the Christian religion... The 

Church in the UPA has to live in and be part of the local 

world.’ (6.100) ... ‘the Church’s presence’ (passim) 

 ‘We believe that God, though infinitely transcendent, is 

also to be found, despite all appearances, in the 

apparent waste lands of our inner cities and housing 

estates...’ (3.45) 



Faith in the City and beyond 

 Assessing Faith in the City 
◦ ‘theologically weak’ (Michael Northcott, 1998) 

 ‘concerned more with the reorganization of church 
structures and the reshaping of government policy’ 

 witnessed ‘more to the disappearance of God than to 
divine presence in the culture of the inner city’ 

◦ ‘founded on a robust incarnational theology’ 
(Elaine Graham, 1995) 

 Incarnation understood as ‘God’s self-identification with 
humanity’, rendering ‘the things of the world – cities, 
human reason, social “facts”, governments, even Church 
Commissions – as fundamentally the channels through 
which God effects grace and salvation’ 

 ‘seem[s] to want a “Kingdom” theology without too 
great a rupture of the existing order’ 



Faith in the City and beyond 

 Assessing Faith in the City 

◦ (Elaine Graham, 1995) 

 FitC’s refusal ‘fully to embrace a theology of the 

Cross’, equating ‘the conditions of the UPAs with 

the Passion of Christ’ 

 Acknowledge temptation of ‘local theologies’ to 

‘collaps[e] into a liberationist incarnationalism 

which cannot differentiate between ... [the] 

Kingdom ... [and] specific human projects’ 



From ‘incarnational’ to christological 

 Rowan Williams 
◦ ‘“How do you proclaim, and how do you hear 

proclaimed, the judgement of Christ?” Anglican 
theology, with its long-standing enthusiasm about 
the incarnational principle, has often risked 
blurring the outline of this ... question, because the 
image of incarnation, the fusion of heaven and 
earth, the spiritualizing of matter, has proved so 
wonderfully resourceful a tool for making 
sense of a sacramental community with a 
social conscience and a cultural homeland. ... 
Such theology can lose sight of ... the radical 
testing of human “sense” before the 
tribunal of Jesus.’ (2000:85) 



From ‘incarnational’ to christological 

 Rowan Williams 

◦ ‘The gospels make it harshly clear that belonging 

with Jesus upsets other kinds of belonging – of 

family, of status, even of membership of the children 

of Abraham. Jesus on the cross is consciously 

portrayed as isolated, condemned by the political 

and religious communities to which, in one sense, he 

belonged.  An incarnational theology has to 

deal with the question posed by the cross... a 

story of discontinuity and costly separation... 

Christian forms of relationship here stand 

over against other kinds...’ (2000:229) 

◦ NB. logical jump from ‘Jesus’ to ‘Christian’...! 



From ‘incarnational’ to christological 

 Not ‘how?’ but ‘who / what?’ (Dietrich Bonhoeffer) 

◦ ‘[i]n the becoming human we recognize God’s love towards God’s 

creation, in the crucifixion God’s judgment on all flesh, and in the 

resurrection God’s purpose for a new world. Nothing could be more 

perverse than to tear these three apart because the whole is 

contained in each of them.’ ([1955] 1995:130) 

 And ‘where?’ (Clive Marsh) 

◦ Graham’s (liberationist) challenge to FitC’s ‘incarnationalism’ – ‘with 

the state’ or ‘with the poor’? 

 ‘the incarnation, which begins with a story set in a cow shed, is precisely what 

announces [Christianity’s] this-worldly intention’ (Gorringe 2002:4 n.13) 

◦ When ‘[t]heology is disentwined from place’, it is ‘often in danger of 

serving other masters’... ‘mirroring’, ‘acquiescing with’ & reinforcing 

‘deeply entrenched’ inequalities of power between places (Davey 

2010:ix-x) 



Chris Baker 

 Context: 

◦ ‘fear and suspicion of the Other’ 

◦ ‘economic polarization’ 

◦ ‘human & non-human ecologies 

threatened’ 

◦ ‘competing & disconnected discourses’ 

 ‘Radical Christian realism’ 

◦ Interdisciplinary power analysis 

◦ Human history as a locus of salvation 

◦ Creating spaces of hope, justice & inclusivity 

 Ecclesial ethnography 

◦ Observing churches / faith groups in action (and in their 

theologizing), and ‘reflecting back’ to them 



Chris Baker 

 ‘Third Space hybridity’ 

◦ ‘hybridization’ (Bhabha) 

 ...as subversive, unstable process of 

identity-formation 

 ‘translation’ and ‘negotiation’ by 

the ‘other’ beyond/within 

colonial power 

◦ ‘catholicity from the underside’ 

(Schreiter, Kwok): 

 Creative local ‘syntheses’ through ‘the mutual 

transformation of an encounter between speaker and 

listener’ 



Chris Baker 

 ‘Third Space’ politics 

◦ beyond ‘binary’ analysis 
(e.g. of ‘rich and poor’) 

◦ ‘translation’ / re-framing 
as destabilising critique of the status quo 

◦ ‘negotiation’ 
among different voices & discourses 

 ‘agonistic’ – honesty about difference 

 ‘pragmatic’ – seeking ‘workable solutions’ 

 ‘a deeper level of hybridity ...  a willingness to take risks, learning from 

others and being vulnerable to the possibility of change.’ (2007:134) 

◦ ‘strategic partnerships’ & ‘critical consensus’ 
(Atherton) 

◦ ‘matrix of resistance’ (Castells / Welch) 



Chris Baker 

 ‘Hybrid christology’ (Kwok) 
◦ ‘third space’ between binary 

polarities of ‘Jesus’ and ‘Christ’ 

◦ a ‘contact zone’ that is ‘unsettling and 
fluid, resisting easy categorization and 
closure’ 

◦ the ‘“borderland” between the human 
and the divine, the one and the many, the historical and the 
cosmological, the Jewish and the Hellenistic, the prophetic and 
the sacramental, the God of the conquerors and the God of 
the meek and the lowly’ 

◦ ‘inclusive and pluriform’ christologies of NT 

◦ ‘a christological open-endedness... an invitation for every 
Christian and every local faith community to infuse that 
contact zone with new meanings, insights and possibilities’ 
(Kwok 2005:171-2; Baker 2009:146-7) 



Chris Baker 

 ‘Hybrid christology’ 

◦ Incarnation as ‘a continuous event 

whereby the love of God for 

creation takes the risk of being 

born into human cultures in a way 

that both translates and negotiates with those 

cultures from the underside of human experience, 

but also is itself translated by that experience... 

potentially subvert[ing] the status quo; ... always 

point[ing] towards the telos of justice, inclusivity and 

reconciliation.’ (2009:147) 



Chris Baker 

 ‘Hybrid christology’ (Kwok) 

◦ Examples 

 Jesus the ‘Corn Mother’ 

(Native American tradition) 

‘whose suffering and self-sacrifice 

offer food and sustenance for her 

children’ and who ‘in dying ... becomes identified with 

the earth’ 

 Jesus as ‘dread’ (Robert Beckford), symbol of 

‘emancipation-fulfilment’, unveiling ‘a Christ of Black 

uplift, Black empowerment and Black progress’ who 

‘understands what it means to suffer at the hands of 

the oppressor’ 



Chris Shannahan 

 Context 
◦ fluidity & complexity of 21stC urban life 

◦ the city: ‘the place where worlds meet’ 

◦ ‘disproportionate unemployment, 
underemployment, sub-standard housing, 
contested urban space and marginalization’ 

 Theology 
◦ ‘an inclusive and holistic model of interdisciplinary reflection’ 

(‘bottom-up’ as well as ‘top-down’) 

◦ a ‘critical appropriation of liberation theology’ 

◦ moving beyond old binaries to a ‘third space’ for understanding and 
action 

◦ developing ‘patterns of resistance to new expressions of oppression’ 

 ‘grassroots activism’ 

 ‘conscientized popular culture’ 

 ‘organic intellectuals’ 



Chris Shannahan 

 On Baker... 

◦ in ‘gradualist’ / ‘reformist’ 

tradition of urban theology 

(as Faith in the City etc) 

◦ ‘does not assert sufficiently clear expression of 

the divine bias to the oppressed’ 

◦ focus on ‘hybridity’ in danger of ‘subsum[ing] 

difference rather than acknowledging it to be 

potentially liberative in its own right’ 



Chris Shannahan 

 New patterns of urban theology... 

◦ locating theology with ‘the stranger’, 

‘the excluded’ and ‘the demonized’ 

◦ ‘liberative dialogue’ & ‘coalitions’ 

(cf ‘partnerships’ & ‘consensus’) 

◦ ‘interrelational orthopraxis’ cf ‘doctrinal orthodoxy’ 

◦ ‘articulate the neglected experience of marginalized 

urban communities and resource creative networked 

liberative struggle’ (2010:245) 

◦ ‘the new urban theology must enable Christian communities to 

walk as fellow pilgrims with sisters and brothers from every urban 

community. Only such a shared journey inwards, outwards, 

forwards and downwards can enable the leaven to rise within the 

urban fourth world.’ (2010:246) 



Chris Shannahan 

 ‘Seeds of a new urban 

christology’ 
◦ ‘an evolving exploration’ 

in ‘diverse contexts’ 

◦ Complex but clear: 

 ‘sited in a context of multifaceted urban oppression’ 

 ‘characterized by a clear bias to the oppressed’ 

◦ Dialogical but uniting: 

 ‘resist[ing] the excluding hegemony of dominant 

Christologies’ which take ‘an anti-dialogical approach’ 

 ‘a uniting symbol’ which ‘emphasize[s] the central 

significance of the human  Jesus as the embodiment of 

divine solidarity’ 



Chris Shannahan 

 ‘Seeds of a new urban 

christology’ 
◦ Plural but... 

 Multiple names, including ‘plural Jesus’ 

 Prioritizing ‘the Lukan framework’: 

 ‘fluid dynamic context and multi-layered understanding of 

oppression in a diverse first-century world’ 

 ‘assertion of the divine bias to the oppressed emerg[ing] from 

a context within which wealth and poverty lived side by side’ 

 ‘exploration of transformative diversity’ (2010:241-2) 



Chris Shannahan 

 The Canaanite Woman and Jesus (2013) 

◦ Where? 
 an encounter ‘on the borderland’ 

 a world ‘where the “stranger” was demonised’ 

◦ How? 
 ‘prioritising insignificance’ & ‘liberative reversals’ 

◦ What? 
 ‘[t]his doubly-excluded mother ... challenges Jesus’ 

 ‘An “insider” dismisses an “outsider” as theologically insignificant’,  
‘hemmed in by xenophobia’ 

 ‘the woman’s persistence leads ... to her daughter’s healing’ and to 
‘the creation of a new and intercultural space of representation’ 

 ...‘spaces where we can create our own story, our own meaning and 
a future that may subvert the guarded borders and expectations of 
the powerful’ (Lefebvre) 

 ‘challenges the urban church’ to broaden its vision and open its ears 



Taking stock... 

 Baker & Shannahan’s urban christologies 
◦ Brief christologies as ‘distillations’ of complex wisdom 

◦ Pluralized & open-ended 

◦ Attentive to power differentials, especially ‘from the 

underside’ 

◦ Attentive to narratives, and mutually transformative 

encounters between persons whose identities & locations are 

differentiated in multiple & complex ways (e.g. gender, ethnicity, 

class, social position) 

◦ Located in the ‘borderlands’... 

 ‘contact zones’ defined by multiple differences 

 ‘edges’ defined by (but also subversive of) more powerful 

‘centres’ 

◦ Identify possibilities for resistance 



Taking stock... 

 Differences and questions 

◦ Baker / Kwok 
 ‘Hybrid christology’ seems to tend towards symbolic product (i.e. hybrid 

identity) cf active process (i.e. hybridization) 

 Risks abstraction (in its generality), even if particular contextual 

examples are more ‘concrete’ 

◦ Shannahan 
 ‘Liberative difference/reversals’... 

 how to negotiate tension between ‘bias to the oppressed’ (or 

‘prioritising insignificance’) and ‘multi-faceted’ nature of oppression? 

 how much do ‘reversals’ (on their own) really transform anything? 

◦ Both... 
 ‘final chapter (surplus?) christologies’ – ‘thinking christology through the 

urban’ cf ‘thinking the urban through christology’? 

 ‘illustrative’ rather than ‘constitutive’ (or ‘participative’?) 

 



Graham Ward 

 On Faith in the City 
◦ optimistic use of ‘the language of 

“collaboration”, “liberation”,  “community”,  

“development”, “locality”,  “fellow citizens”, 

“contribution”, “solidarity” and “participation”...’ 

◦ ‘It never asked whether the social atomism of city-life had 

moved beyond being able to collaborate; it never asked who 

contributed and why, and who couldn’t or wouldn’t contribute; 

it never asked about the growing numbers who have already 

opted out ... for a virtual reality.’ (2000:28) 



Graham Ward 

 Context 

◦ the ‘atomised’, consumerist 

postmodern city of ‘endless desire’... 

 Post-Fordism & globalization 

 Virtual reality & immaterial labour 

 The end of the ‘social’ & the ‘political’ 

 The rise of the ‘postsecular’ 

 Theology 

◦ an ‘analogical worldview’ 

 Augustine’s ‘two cities’ 

 the object & shape of our desires (amor dei cf amor sui) 

 the ‘parodic’ secular city 

 participation of bodies (physical, social, political) 

in ‘the Body of Christ’ – fundamentally eucharistic 



Graham Ward 

 Christology 

◦ against the ‘autonomous, self- 

determining ... atomised subject’ 

◦ not ‘who is this Jesus, called 

the Christ?’ but ‘where is the Christ?’ 

◦ a ‘schizoid Christ’ (cf Deleuze & Guattari) 

 ‘a mobile site’ for the production of an ‘economy’ of 

‘desire and belief, love and hope’ 

 exposing ‘certain operations [of touch, flow and relation] 

in which Jesus is the Christ’ – ‘the Christic operation’ 

(Ward 2005:61) 



Graham Ward 

 Christological encounters 
◦ 2 encounters with women: 

 The haemorrhaging woman & Jesus 
(Mark 5:21-34) 

 The woman who anoints Jesus 
(John 12:1-8) 

 

◦ the touching initiative of an ‘other’ ... ‘triggers a divine operation, an 
eschatological operation ... in which the messianic is performed’ 

◦ a ‘reaching beyond the boundaries of oneself to find a place not yet 
given, a future not yet received’ (Ward 2005:67) 

◦ ‘the christic operation’ located ‘not reductively “within” Jesus, but 
both “within” him and “between” the other person and “within” that 
other person also’ 

◦ resisting ‘a reduction of the divine (with respect to the women) and 
a reduction of the human (with respect to Jesus Christ)’ (Irigaray) 
(Ward 2005:138) 



Configurations of Christopraxis 

(‘Christo-ecclesiologies’) 

 Obedience (‘Jesus said’) 

 Imitation (‘like Jesus’) 

 Solidarity (‘with Jesus / Jesus with’) 

 Confrontation / encounter 

 Finding & following (‘Jesus is here/there’) 

 Reception (‘welcoming Jesus’) 

 Participation (‘in Christ’) 

 Performance (‘being Jesus/Christ’) 

 

 Most ecclesiologies / practical theologies seem to combine more 

than one of these 

 These look different if christology is individualised or ‘schizoid’ 



A christological ‘third space’ 

 Beyond... 

◦ the ‘nihilist’, competitive, transactional economy of contemporary 

capitalism 

◦ a domesticated, introspective ecclesial economy of ‘reciprocal love’ 

(Ward) 

 An ‘alternative economy’... (choosing Mk 14 over Jn 12) 

◦ decentered ‘christic space’ (within which ‘Christ happens’), stretched 

out between Jesus and his ‘others’, across territorial borders and 

identity differences, by need & generosity, desire & faith, geographical 

distance 

◦ made visible in the ‘bridging’ of distance in the intimacy of touch, the 

‘disturbing’ and ‘redistributing’ of existing flows, and the initiation 

of new ones within an ‘economy of response’ 

◦ an undecidability about who is the initiator of ‘the christic operation’, 

who is ‘stranger’ and who is ‘at home’, who is in need and who is the 

gift-giver 



Luke Bretherton 

 ‘A Christian cosmopolitan politics’ 

◦ ‘negotiating a common life’ 
(identifying & pursuing ‘common objects of love’) 

(2010:17, 83) 

 ad hoc engagement 

 faithful improvisation (2010:19-21) 

◦ a ‘pragmatic hospitable social ethic’ 
(Graham 2013:134) 

 a commitment to ‘dwell together in a given and 

shared ...  space ...  whereby one makes room 

for another’ (88) 

 ‘double listening’ – to God and to neighbours (99) 

◦ ‘in seeking the welfare of the city ...  we encounter God in new and 

surprising ways’ (87) 



Luke Bretherton 

 ‘A Christian cosmopolitan politics’ 

◦ ‘embodying a contradiction’ 

 [Alinskyan organizing] not simply ‘oppositional’,  

‘a protest movement’, ‘a means of social critique’,  

or a ‘contrast or dissident society’... 

 ‘a means by which to formulate and embody a  

contradiction to any given instance of injustice. ...  

[S]imultaneously to declare the unjust way to be untrue and to present 

a possible alternative through which all may flourish. ... [T]he declaration 

of a “No” to something is always premised on the prior celebration and 

upholding of a “Yes” to another way, a way in which both oppressor and 

oppressed are invited to participate.’ (2010:79) 

 Theology... but little christology... 



Towards an ‘interactive christ-( )logy’ 

 Beyond ‘initiative’... 

◦ Attention to ‘(generative) receptivity’ 

 Rachel Muers 

 Context: ‘benumbment’ 

 ‘a refusal to listen or be listened to ... Practised 

by those who recognize the power of the 

prevailing culture to “make them hear” and, in 

resistance to it, deliberately inhibit their capacity 

for listening’ (2004:54-5) 

 ‘hearing to speech’, space-making, as prior 

 Christology (through Bonhoeffer) of Christ’s ‘silences’: 

 ‘dependent on [his] hearers’ & ‘vulnerable to mishearing’ 

 both silenced by the world & heard by God 

 the one who hears & ‘the ground on which those who are heard 

become hearers themselves’ (2004:119-20, 96-8) 

 The women at the cross / garden - ‘hearing with God’s ears’? 



Towards an ‘interactive christ-( )logy’ 

 Beyond ‘initiative’... 
◦ Attention to ‘(generative) receptivity’ 
 Romand Coles 

 ‘a footwashed politics’ (cf Vanier) 

 (cf ‘fed in church’  ‘go out to feed others’) 

 Jesus’ ‘departure from the heroic’ 

 ‘is born and dies not as a self-reliant hero but 
as a being whose “new life” is found in ongoing 
and entangled dependencies through which he 
opens (and calls us to open) to others’ (2008:221) 

 ‘tabling’ with others, as guest 

 ‘[T]o join Jesus must mean somehow to partake in communion with 
others at “tables” and “places” that are at a distance ... From those 
where one feels belonging, security and (at least in these senses) 
power.’ (2008:227) 

 ecclesial formation in the borderlands 

 ...‘the flesh of Jesus’ as being ‘realized’ rather than ‘corrupted’ as 
boundaries blur receptively between ‘the committed’ and the 
‘outsiders’ (2008:191) 



Towards an ‘interactive christ-( )logy’ 

 Attentive to embodiment and encounter 

◦ ‘Christ happens’ in ‘the space between’ 

◦ Prioritises ‘generative receptivity’ alongside ‘initiative’ 

 Located in the ‘borderlands’ 

◦ Between friends – and between strangers 

◦ Between ‘community’ and ‘strangers’ 

 Receptive to the gifts of the stranger & challenging exclusions 

◦ Attentive to those ignored, silenced & ‘othered’ 

◦ Challenges those in denial of our common space – ‘embodying a contradiction’ 

◦ Space for love and trust, as well as conflict and negotiation 

 Rooted in encounters of gospel narrative (esp Mark): 

◦ Jesus & Syro-Phoenician woman 

◦ Jesus & woman with haemorrhage 

◦ Jesus & anointing woman 

◦ Jesus & women at cross and tomb 

 ...church called to dance between positions & roles within the gospel narrative 



Grounding an ‘apologetics of presence’? 

 Elaine Graham 

◦ ‘apologetics of presence’ (Murphy O’Connor) 

◦ Seeking some ‘rapprochement’ between public & 

political theology, with a liberative edge 

◦ framed in pragmatic terms: 

 ‘The primary expression of public 

theology ... will be in practical demon- 

strations that authentic faith leads to 

transformation, as a matter not just of 

interpreting the world but changing it.’ 

(2013:215) 



Grounding an ‘apologetics of presence’? 

 Elaine Graham 

◦ 3 tasks: 

 Seeking the welfare of the city, ‘in solidarity with the secular, 

concerned above all with the common good’ 

 Prophetic advocacy, ‘speaking truth 

to power’ 

 ‘Forming, informing and sustaining’ 

the secular vocation of the laity 



Grounding an ‘apologetics of presence’? 

 Elaine Graham 
◦ what theological grounds? 

 ‘solidarity with the god-forsaken’ (Moltmann) 

 Interactive christ-( )-logy as... 
◦ Explicitly theological (cf public theology) 

 Grounded in christology 

◦ Explicitly dialogical (cf political theology) 

 Christology that prioritises receptivity, ‘hearing to speech’ 

◦ Inescapably ‘political’ 

 Primarily in ‘mundane micropolitics’ 

(cf critique of state, ecclesial performance 

or cross-institutional partnerships) 

 Discerning (and participating in) a ‘christ-( )-logical space’ across 

divides of power, wealth & geography 


